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Comments upon the Sacred Writings of the Jews anit 
Christians. Exodus Chapter 20. 





THE DECALOGUF, O& TEN COMMAND. 
MENTS. 

E now come tothat exalted moral code cele>rated 

over all the christian world for its fuppoled inter- 
nal excellence, and {aid to have been delivered by the Ma- 
jesty of Heaven, amidst the lightning blaze and thancder’s 
roar on Sinai facred top! Christian theologians affirm, 
that this code is fo pure, and fo pre-eminently divine, 
that it bids defiance to the [crutinizing operations of hu- 
man reafon, and the profane touch of unbelievisg blats 
phemers. We fhall, however, for a few moments place 
in the back ground the thundering anathemas of the 
church, and deliberately proceed to examine the eflen- 
tial character of thefe moral precents. Moral, they are 
called, and generally believedto be fo by the advocates 
of revelation ; but of this we fhall be better able to judge 
when they have pafled the ordeal of intellectual examin- 
ation. 

The first commandment is, thou fhalt have no other 
Gods before me. This precept poflefles a theological and 
not a moral character ; it is defcriptive of Jewifh theilm, 
and the ideas which that people entertained upon this 
important fubjeG@t. It is, however, fubjetted to a doubt- 
ful explanation, and is fulceptible of being placed in two 
different points of light. ‘he word before must mean 
either in preference to, or befides—that is, thou thalt have 
no other Gods in preference to me, or thou thalt have no 
other Gods befide me. Upon the first explanation it 
would inculcate the doétrine of Polytheifm, which both 
Jews and Christians pretend tohold in abhorrence. ‘Thon 
fhalt have no other Gods in preference to me, plainly 
implies, that they might have other Gods, but to thole 
other Gods they fhould not give the preference. If this 
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explanation be corre&t, the monotheifm of the jews is de- 
stroyed at once, andthe chofen people are no better than 
idolators. Let us however take the contrary explanati- 
on ;— Which is, that they fhould have no ether God but 
ove. This in point of principle would be correct; but 
in point of character, extremely incorrect. ‘The Jewifh 
Gad, as we have feen already, and as we fhall more fully 
demonctrate hereafter, is a being poflefled of immoral, 
odious and destructive properties, and this of courfe rene 
ders the theifm of the Jews extremely defective. This 
first commandment, according to the last meaning afcrib- 
ed io @, is at war with the Christian dotrine of the Tri- 
nity, and places the Old and New ‘Testament in a state 
vf oppefition to each other. -But we fhall leave the Jews 
and Christians to fettle this matter, and pafs on to the 
fecond commandment, which is a thouland times more 
exccptionable in point of principle, after having forbid. 
den the making of images, the reafon offered for this pro- 
hibition is the jealoufy of the Jewifh God; for I the lord 
thy god am-a jealous god. What fort of a god is this, 
that could expeét to be rivalled by images made of wood, 
stone, or brafs? he must have a poor opinion of himfelf 
indeed, when he could imagine that all the energies 
and attributes of his existence were incompetent to ex- 
cite the adoration’ and retain the affeGtionate homage of 
his chofen people. But befides this, to afcribe jealoufy 
to God, is to reduce his character toa level with imper- 
fect creatures, and to render it contemptible in the view 
of reafon. ‘This, however, isnot the worst of this com- 
mand ; for after fayitig J am a jealous God, it goes on and 
says, visiting the iniquities of the fathers upon the children 
unto the third and fourth generstion. Here opens afcene 
of wickednefs at which believers in revelation ought to 
blufh! God is stripped of the important attribute of jul 
tice, and man is made to fuffer tor crimes which he ne- 
ver commmitted. Ifthis be good morality, we may give 
up all pretenfions to a just difcrimination between one 
principle and another, and confent at once to be cheated 
eut of our lenfes by the terrifying voice of fuperstition. 
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There is not in all the records of ancient history, a more 
immoral or wicked fentiment than that which is contain- 
ed in this fecond commandment. The bib'e fystem of 
religion goes upon the idea of damning. posterity for the 
crimes of their ancestors; but how can aman be guilty 
before he has an existence, or where is the justice of pu- 
nifhing of him for the fins of his father and grandfather ? 
This old doétrine of original fin is a departure from every 
idea of distributive justice; it destroys the moral charac- 
ter of God ; it infufes into the mind of man the malignant 
idea of cruel perfecution, and fubjeéts the children of many 
families to odious calumnies whiclr they do not deferve. 
This fecond’ commandment, which contains this abo- 
minable doctrine, was never revealed by God ; it is not 
true, itis not moral, and ought to be struck out of every 
code which has any pretentions to the principlesof virtue. 
The third commandment fays, thou fhalt. not take the 
name of thy Godinvain. Itis aot ealy to afcribe to this 
any precile or definite meaning ; if it means that the ex- 
alted name of the creator oughrnot to be lightly, impro- 
perly or profanely emploved ewpon any occafion wiat- 
ever, it is correét enough ; but by the conduét of believers 
we fhould fuppofe that it meant fomething elfe, for they 
ufe the name of God upon all occafions, and addrefs him 
in a style of as much familjarity as if he had been an oid 
{fchool mate with them. ‘They ufe his facred name for 
the purpofe of damning their fellow creatures in a lake of 
fire and brimstone to all eternity ; this appears to be the 
most profane ufe rat can be poflibly made of the name 
of God ; this is taking his name in vain with a witmefs, 
and for purpofes extremely destructive of the moral good- 
nefs of the creator. We pais next tothe fourth com- 
mandment. Here, perhaps, we tha!l agitate the weak 
nerves 9i fanaticifm, and give to them a tremulous anxie- 
ty not ealily tranquilized. Our first pofition upon this 
head is that all time is equally faered; and ought to be 
employed by every intelligent being for the great pur- 
poles of icience, virtue and human happinefs. In the or- 
.ergf nature God has prefented us with nadifcriminative. 
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preferences af one day over another ; the courfe of na- 
ture is comstznt, and fhe marks her operations with an 
uniformity defcriptive of infinite wifdom. The institu. 
tions of fociety, which have arifen from this fourth com- 
mand, make it neceflary that the fubje€& fhould be exa- 
mined in a triple point of view, Philofephically, Morally 
and Politically. First, it is held by alk believers, 
that one and the fame portionof time ought tobe held lacred 
over the whole earth. ‘This is impolhble in regard to 
jatitude and longitude; for at the equator the days are 
always twelve hours long, and within the polar circles, 
there is always fix months day, and fix months night. 
If the fubject be confidered in regard to the longitude of 
the earth, it will be evident that the inhabitants occupy. 
ing distant and distinct fections of the globe cannot have 
their fabbath at the fame time. The earth revolves once 
in twenty-four hours upon its own axis, and from this 
circumstance it is eafy to perceive thatthe fabbath in Lon- 
don, or Paris, must begin five or fix hours before it does 
in New-York, or Philadelphia. ‘The fame principle and 
proportion will hold good over other parts of the globe, 
which destroys the idea of any given portion of time being 
more facred than any other portion. 

2zdly, Im amoral point of view, this fubject aflumes an 
important and impreflive character. Ifthe fabbath, which 
is marked with fo much facredtefs throughout christen- 
dom, were to be employed for purpofes purely moral 
and {cientific, might be confidered as an institution fpe- 
cially tending tothe best good of man; but when it isa 
well know fact, that fuperstition has almost wholly mo- 
nopolized the day and devoted it exclufively to defigns 
bareiul and destructive, it becomes very questionable in 
the estimation of reafon, whether all the advantages re- 
fulting from this sacred institution are not overballanced 
by the mifchief and miferies which have refulted from it. 
] .cctures on Geography, Astronomy, Morals, Philofophy 
and Science in general, would undoubtedly be of the first 
importance and contritute eflentially to the improvement 
of human fociety; butiastead of thefe we know what 
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are the habits and customs of the Christian world. The 
difcearfes in general which are delivered wpon this day 
are made up of mystery, fenaticifm, blood and divine 
vengeance! ‘They preach down morality in order to. 
preach up the blood of Christ ; they call it dry morali- 
ty, and they moisten it with the blood of their God; 
they imprefs man with the idea of his own nothingnefs 
and infufliciencv, and thus relax his intelleCtual nerves, 
by which they become incapable of afluming a tenfenefs 
favourable to the practice of an exalted virtue. Ceremo- 
nies of various kinds either ufelefs or pernicious are fub. 
stituted in the room of morality, and the motives te vir- 
tue are weakened by a reliance upon the whimfical in- 
stitutions ofthe church. It would be for the interest of 
the Christian world to make it either a day of morality 
and {cience, or reject it altogether ; for to instruct man in 
{uperstition is worle than no instruction at all. Asa 
day of rest it is a wholefome instituticn, and furnifhes 
confolation to fatigued and industrious man. Ina poli- 
tical point of view it is often productive of the worst con- 
fequences, e!pecially in countries where the church and 
state are leagued together, to rob the people of their in- 
telleCtual rights, and reduce them to an unqualified fub- 
jugation. One remark more and we fhall pals on to the 
fifth command ; this decalogue is found allo in the fifth 
chapter of Deuteronomy, and the fourth commandment 
there varies from the fourth commandment here. In 
this the creation is offered as a reaion for keeping holy 
the fabbath day, and in that the bringing the chofen peo- 
ple out of Egypt with a mighty hand and outstretched 
arm. We must appeal to believers in revelation for an 
explanation of this difficulty. 

The fitth commandment is, honor thy father and me- 
ther, that thy days may be long upon the land, which 
the Lord thy God giveth thee. ‘The injunctive part of 
this command goes too far; for it impoles an obligation 
of bestowing honor before the fact be alcertained, whe- 
ther if is merited or not. ‘This world has always made 
too much of the ties of confanguinity, and too little of real 
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moral merit or virtue. It is not becaufe a man is a blood” 
relation of mine, that I owe to him friendfhip and affec-. 
tion; but it is becaufe he pofleffes moral properties by 
which he is entitled to fuch favour. It is the lot of fome’ 
perfons to have parents poflefled of very little fenfe, and 
Jefs virtue ; in fuch cafe, on what could the honor be be- 
stowed? Anfwer, omignorance, folly and vice, fine qua- 
lities thefe to command the refpect and homage of the 
human heart. Wherever moral merit is found, there 
Jet honor be rendered ; this is the true ground of human: 
action, or we know not what itis. The conclufive part: 
of this commandment contains a fingular reafon for be- 
stowing honor upon parents, that is, that thofe who do 
it may procure long life ; or, in other words, that their 
days might be long upon the land. It the commandment 
makers could not have offered a more moral, or cogent 
reafon for honoring our progenitors, they might as well 
have faid nothing upon the fubject. The fixth command-. 
ment is too vague and indefinite. If it means only to» 
prohibit malicious hommicide, it is correct; but it goes- 
equally to forbidding the killing an ox or a fheeps. It al- 
fo leaves us at a lofs to determine, wifether that clafs of 
killing denominated justifiable hémmicide, is forbidden 
or not; but admitting it were correct, it is contradicted 
by an hundred other paflages of fcripture, where the 
Jewith God commanded his chofen people to kill men, 
women andchildren, without difcrimination, and without 
mercy. ‘The feventh commandment is correct, and this 
makes it questionable whether David was a man after 
gods own heart. ‘The eighth commandment is alfo cor- 
rect, and this makes the story of taking the jewels of fil- 
verand gold from the Egyptians, and fending the deci+ 
ples after the afs colt, look a little fulpicious. ‘Fhe ninth 
commandment is alfo correct, and is at war with the idea 
that God ever put a lying fpirit into the mouth of any 
man (Sve the 18th chap. of the 2d of Chronicles.) 
The tenth commandment would have been more correct 
if it had related to action instead of deiire ; for it isnot 
always in our power to controul our defires but it is ale 
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ways in our powerto regulate our actions. We have 
now pafled over the ten commandments, in which we 
have found much to cenfure and nothing that ought to be 
called fupernatural or divine. Seneca’s Morals, the E- 
conomy of Human Life, and Volney’s Law of Nature, 
are far fuperior to this boasted code of antiquity. Chrif- 
tians will you look once more at your bible, perhaps it is 
not fo good a book as you think it is! 


Moral goodnefs does not confist in a fcrupulous adhe- 
rence to trifling ceremonies, fuch as dipping the fingers 
in water, and crofling the head, or breast ; nor does it con- 
fist in eating a little picce of bread, and calling it the bo- 
dy of a man who was executed under the Roman govern- 
ment near two thoufand years ago; nor in drinking 
wine and calling it the blood of a facrificed divinity ; ; no 
the great principles ufeful to man are, fympathy, probity, 
fortitude and wildom. 
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Profession of Faith from Rousscau, continued. 





The temptation is fo natural and fedutive, that it is 
impoflible always to refist it; and the remembrance of 
the pleafure it hath once given us, is fufficient to repre- 
fent it to us ever afterwards. Unhappily this propenfi- 
ty is at first difficult to gratify ; there are a thoufand 
reafons for our not complying with the dictates of 
our ‘hearts: the falfe prudence of the world confines 
our good inclinations to ourfelves, and all our fortitude 
is neceflary to cast off the ycke. ‘To takea pleafure in 
virtue, is the reward of having been virtuous ; nor is 
this prize to be obtained till it be merited. 

Nothing is more amiable than virtue ; but we must 
poflefs it, in order to find it fuch. When we court. ai 
first its embraces, it aflumes, like Proteus in the fable, a 
thoufand terrifying forms, and difplays at last its own, 
only to thofe who are tenacious of their hold. 


Wavering perpetually between my natural fentiments, 
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tending to the general good of mankind, and my reafon, 
conhning every thing te my own, I fhould have remain. 
edi all my life in this continual dilemma, doing evil, yet 
loving good, in constant contradiction with mytelf, had | 
not new knowledge enlightened my heart; had not the 
truth, which determined my opinions, afcertained alfo 
my conduct, and rendered me confistent. Itis in vain to 
attempt the establifhment of virtue on the foundation of 
realon alone; what lolidity is there in fuch a cafe? Vir- 
tue, it is laid, is the love of order; but can or ought this 
love of order to prevail over that of my own happinels? 


To be continued. 
ee — 
TEMPLE OF NATURE. 





On Monday evening last, there was a meeting in this 
city, of fome of the friends to Natural Religion, the ob. 
ject of which was to obtain fub{criptions for building a 
Church, and, although the meeting was not very nume. 
rous, we are happy in being able to state, that the {pirit 
exhibited on that occafion augers well to the ultimate ac. 
complifhment of the object. Six hundred dollars were 
fubfcribed on that evening, and if the friends to the caufe 
who were not prefent fhould exhibit an equal zeal, of 
which there can be no doubt, a failure of this plan will 
be impoffible. Another meeting will be held on Mon. 
day evening next, at 8 o’clock, at the houle of the Edi. 
tor, No. 26, Chatham-street, for the purpofle of obtain- 
ing further fubfcriptions, &c. While fo many alters are 
raifed to advance the caufe of fuperstition, it will bea 
pity indeed if one cannot be reared in honor of the true 
and living God, and to promote the exalied caufe of a 
pure and incorruptible morality ! 
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